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Editorial

]:T is barely one hundred years ago
since the floodgates of Indian
thought were opened releasing a vast
tide of philosophic wisdom which,
ever since; has never ceased to pour
over Europe and America. Scholars
such as Max Muller, Burnouf and
Wilson began to make the treasures
JOHN SPIERS of oriental literature available through
their immense labours, while Madame
Blavatsky and others in revolt against the dogmatic vapidity
of the churches, brought down to the ordinary man in the
street the notion of a superior wisdom which was guarded
by Mahatmas in the fastnesses of unexplored Tibet. Many
new words were introduced into European usage. Among
them the word Guru came to be known.

The word Guru (from gu, darkness, and ru to counter-
act) is a spiritual preceptor, a wisdom teacher, a light
bringer. The true Guru has none of the esoteric mystery
of fancy and fable around him. He is public and open, of
simple ways, plain but completely dedicated to wisdom and
the Absolute. |

Modern Man in Search of a Soul is the title of a well
known. book by the psychologist Jung. Man’s search is
even more pressing today than it was two decades ago
when Jung’s book was published, or than it was eighty
years ago when the first volume of The Sacred Books of the
East series came out, or when the Theosophical Society was
founded. For the last nineteen years Frank Capra’s film
Lost Horizon has been shown all round the world, and it
still has a great box-office pull. The answer to this must
be that people still need a Shangri La in their lives. They
need the legend of a meditative Father Perrault (who was,
you may remember, the central spiritual Guru or head of the
monastic retreat in that film). As the American sociologist
Norman Birnbaum said in a broadcast from London a few
months ago, commenting on the current religious revival in
the United States, Americans are seeking neither consolation,
hope nor prophecy. They are secking reassurance.
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** Priests, pastors and rabbis,
deal with the problems of
exclusivcly psychiatric.

" he said, ¢
their flock in

Thcn]()gical faculties
to raise pastoral psychology to a prominent place j
curricula. Indeed, appeals for church attenda
up in the New York underground are phrased Jike thi

"Take your troubles to church and leave them there,’ i
Boston rabbi wrote a best-seller entitled Deace of M:’;«;d-A
monsignor countered with Peace of Soul, als 4.C

: T ;,00 4 Dest-se]]ap
The theologians are baffled. * And 50,

Mr, Birnbaym,
) L 31 -
continued, ** many Americans are pursued by grave inner

doubts as to the value of their lives, The religion of
reassurance is a denial of the emptiness which milliong feel
And yet that may be only one aspect. The new interes;
in religion is, perhaps, more than just a denial, It is also 4

search, as yet inarticulate and indeed unacknowledged, for
something else.”’

The time is ripe: [t is precisely at this point that the
role of the Guru comes in. Sooner or later the genuine
spiritual teacher has to be found. The spurious i§ soon
exposed. People don’t want miracles and yogi tricks.
They want solid, sensible wisdom to guide their lives, a
means to neutralize the poisons of an age of
despair, to rid the personal atmosphere of its hot rain and
cold fears. They require a philosopher-guide who will
approve of their rationalist approach and at the same time
provide some high value to replace the lost values of reli-
gion to which they have hitherto clung for want of
something better. They feel the burden of a pressurized
life of action. They need other forms of security than the
stock-market. In the midst of their present prosperity they
feel uncomfortable. They feel they have lost something.
They have everything outside and nothing within. To fill
that aching vacuum they need someone with real Wlsdomci

Ours is not an age of belief. It is an age of fact an:
science. People want to know. But what does the physi-
cist-Guru of the world of today say: His answer 1
annihilative. He presents an indeterminate r.elat1v11stlc
Einsteinian universe wherein nothing has any lasting va Utf:)'
For proof he shows the transformation of mattcrn;na-
energy by the blast of the atom. This is even morc'd'irgl 5
tive than materialism. Man in such a world is a voic

undertake o
have hastened

ance plasterag
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void, meaningless and valueless to himself and to the whole.
The facts only confirm the deadness of the spiritual crisis in
which modern man finds himself. Everything is dead,
outside and inside. There is no saving grace. The very
word grace is almost obsolete. Faced this with horror man
questions his sanity. He turns to the psychologists (whether
secular or religious) and finds they agree with the picture
of the physicists. They are also trapped in the same world.
As for the academic philosophers, they too cannot go
against the stream of scientific fact and theory.

To resolve this deadlock wherein man is suffering, the
time is ripe for the advent of the Guru.

Absence of a constant: Such true Gurus have always
existed in India. Though surrounded by veneration, the
Guru 1s a plain and not a hysterical person. He is not
censorious of esotericism or religion, although he stands
beyond the need for secrecy and of any social pattern of
religion. He is usually critical of society, particularly of
its dualistic morality and of its conditioned closed thinking.
He will recognize the spiritual quality of a despised criminal
or an atheist as much as that of the holiest of the godly.
- What a Guru represents is Truth in its Absolute sense. He
asks the same recognition or dedication from those whom
he takes at his disciples.

The real insecurity of modern life is not so much the
presence of the atom bomb in the midst of a2 world of
abundance and efficiency enough to stop all economic
squabbles. It is the absence of a constant. Although man
in essence is the Absolute constant, his failure or inability
to know this creates a nagging ennui which no amount of
diverting psychological treatment or pursuit of pleasurable
values can allay. Life is empty of any real wisdom-content.
There is no guiding wisdom principle, no Truth. All is
relative. All is futile, He denies his own Absoluteness and
identifies himself with the relative. To his own self modern
man is a pain in the neck.

It is impossible to come into deep adoptive communion
with a psychiatrist or a parson whose own deficiencies are
all too glaringly exposed and whose own inability is seen
in his method of dealing with spiritual ailments. Most
people just shut their eyes and visualize some perfect human
ideal personality, like a Christ or some character drawn
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from the literature of Thcosophy or phl.losfophy. n Sh()rt
they imagine a Guru image. They Project ap j Iy
the Absolute in the form of aigod' Ot a guide, Aj h
this is really a counterpart of their own ‘Sclf it
recognition as a single bi-polar relation if the alisy,
involved 1S Not to vitiate its purpose.

The living flesh and blood Gurus of
on this Absolutist character of the
To prevent any delusion or un
down from Guru to discipl Philosophi
science based on the psychological relationgh

1
Guru and disciple. This science has its owp discipl‘
methods which have stood the test

of Many centurjeg
Guru and disciple :

India hyy, taken,
pure idea] humap bein
certainty, they haye inheritegci
€, a traditiona]

gative process continues until the zero mark is reached. It is the
Guru-disciple relationship which alope connisE iithatis los ¢
s lost. Success in ¢h; '

>3 Joy, a freedom, 1 release from

doubt, and , descent of Guruhood.
All Guruhood depe
zation and Iecognition.
asceticism, It comes O not at all,

It comes as 3
It comes when one

relates oneself

mily in favour of the whole
45 N0 fayourites, [y attitude leaves behind the

tion and regards o single indivisible mankind, Every

d citizen, The Gury negates his
€ touches a society it is to suggest laws that are
wiser than those which cXist.  He thinks globally. At the same time he
adapts himself Jike the anj ith protective coloration to the back-
But though “ecarthed” in his
He avoids the abnormal
48 1o say that is important, and his
110 system to propagate, he seeks no

and the €Ccentric, Tt ig

words are few byt effective, Haying
platform,

A one-man roje:

There are hundreds of ways in which the
role of a Gury today is at onc

¢ easier and more complicated than ever.
Through the medium of 5 fairly

fast and reliable international postal
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organization, these words qf(wnrsrrarh you “ﬂ;§:¢V°R:i?f’“:iJ;rnl: ﬁ::ﬁi
gttl"IT(‘ﬂ{‘IH goes to rmmrr.rm all over the \‘:-'f‘i g --‘“i]'-\! ".”"_[ “-11;1v-rl‘i,3f.:“l"-f
potmcrcd broadcasting stations can ﬂwzk(‘? Guru’s words {nara [n . fw;ru
throughout the world on short-wave receivers. Fast planes can 1Jrr; o
]ﬂTvdEnH\’anywvhvrr throughout the world in a matter otl1§nr@;v sl
" Thus the world is ripe as never before for a plnlnequhJﬁnlrfulntn;p;r]
to its unification of commerce and transport. Fh¢ only gap in globa
offairs lies in the dualistic political deadlock which blights world common-
<ense in the executive, productive and scientific fields. s {

In this one ficld of politics or government nnlylprgpuhfn jnr
inherited historical fear blocks the way. A safe World Guide is rx_:*r-:;{rjr_.v_

But where is the Guru: Where is the philosopher who can guide
the world: Prcjudice raises the query as to wh_}' it should bc_ onc_u;mp.
Why not a council : The parallel is to be found in the state of e}ﬁ-;ura in
the United Nations. One cannot have a democratic body of phllosophlc
wranglers trying ‘to pool their wits. Wisdom is unitive and non-dualist.
Truth is single. It is there in its full content in the words of one ftrue
Guru, at any time. Only one man is needed. But he has to be the right
man. In this role for humanity only one man can function at a time, like
a king. Two kings cannot sit on the same throne at the same time.

But what of the guarantee that the office will not be abused:

That is met by the qualification of abnegation or renunciation alregdy
mentioned. Personal or party motives are thereby eliminated. A genuine
Guru represents only the general Good. ;

Such an ideal once existed in the ideal of the raja-rishis or king-sages
of India, typified by King Janaka. An attempt at such P-l'li.lOSOpl‘llc
guidance was made three times by Plato in the kingdom of Sicily. He
failed because the conditions were not ripe. But the time today is tipe.
Everything is ready for this role in the modern world. The world awaits
the advent of such a philosopher-king almost with bated breath. ~The role
is not an executive one. It is that of a counsellor, an adviser and law-
maker for all and that of a spiritual lightbringer to the individual.

There may be a fear that the Guru in this role of World Guide
might displace the leaders of religion. But his wish for all religions is
that they should be worthwhile institutions with a higher status than they
have today and be functioning as wisdom schools. His one aim, as Plato
put it, is to apply the understanding of the universal through practical
everyday principles which can maintain and consolidate the unity and
happiness of the whole of mankind.

The personal factor: Such is the role of a Guru. It is this
wisdom function as a science and a way of life so wonderfully maintained
by dedicated men in India that has ever been the glory, not only of the
geographical or political entity called India, but of this Indian world region
where true philosophy for so long has had a secure home, safe from the
wars and upheavals of the rest of the world. This fact cannot be gainsaid.
It is from India, and South India especially, that wisdom's pure light
through its Gurus has radiated far and wide, stirring the minds of simple
and clever men alike with wonder and delight. Upon a plain basis of
Guruhood, such as we have outlined, much fanciful and exotic structures
have been buile.  But the simple reality is in no need of advertisement or
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It is best appreciated in its stark solitary purity where,

embellishment. _ ‘ : ‘
exagoeration, it supports itself unaided, a supreme

without ballyhoo or

grandeur like the noonday sun. ‘
E Finally, it i1s only fair to say that VALUES recognizes the role of

the Guru in the world today for the very good reason that the Edito,
and other contributors are personally affiliated to one such Guru. Thjs =
the Guru Natarajan who, from the inception of VALUES has Written
regularly in its pages. This fact not only n-mklcs the }:.11:)0111‘ :a:nr.l production
of varurs worthwhile, but endows this magazine with a uniqueness in the

whole field of journalism. - 5
The Guru Natarajan is the successor-disciple of the grand Gury

Naravana whose 102nd birthday anniversary is being celebrated by many
millions of his followers this month in South-East Asia. Such humanp
beings as these two Gurus are rare in the world. They are quite neutra]
about being sought out, being indifferent to either popularity or obscurity,
We only mention their hames in fairness to our readers. We are not
out to convert or to proselytise. It is not who they are, but what they
are and what the Guru has to say that matters.

Behind World Government: It is well known that
Garry Davis, First World Citizen and Head of World Government is 2
disciple of the Guru Natarajan. More important to the general human
beings to whom global ideas such as World Citizenship and World
Government appeal, are the philosophical implications involved in
Mr. Davis® approach to World Government. Hitherto all attempts at the
realization of World Government have been foiled by separativist impedi-
ments due to non-dialectic understanding of the total principles and
situations existing. The wisdom principles brought into focus by the
Gurus alone saves this present solution to the world’s problems from both
etherialized Utopianism and from any fear of injustice, partiality or
tyranny. '

There is no other impartial, neutral or universal philosophy than
that represented by the wisdom teachers of mankind which can cleave
through the present impasse and succeed.

The whole sanction of the present World Government established by
Garry Davis comes from the principle of Guruhood, of which he has
the honour of being the effective instrument, a rare role of practical
wisdom-benefit to humanity which is the complement to the silent role of
the Guru who advises and watches recessively for the welfare of all.

GURUKULA PARTY
TOURING SINGAPORE AND MALAYA

At the invitation of a Committee of well-
wishers, headed by Mr, K. Dharmadas, the Guru
Natarajan, Swami Mangalananda and John Spiers
are visiting Singapore, Malaya and possibly
Borneo, during August—September.
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Verses on the Guru
By SHANRARACHARYA

(”'m-‘:’”rpd _["m” the Sanskrit 'I"}’ Gurw Natarajan and arranged
hy John Spiers)

The lact of the gred classieal Guvibe of thtrgiity,  Shankara

((_ff; f__f“f_f!_'f')_-'j in thece CHA & FHHGe .‘f. ditultstic
’ virtiies, oraded in valwe avd a’ those of conventional

holiness, as well as the wsaal praciices of v it discipline, and
! condemns them all. in favour of the l’,'r:.--;;_{{r?;,-fjrr.l',- atfiliation,
\ finally rounding off (in traditional literary style) by singing

the full measure of the Absolute as the highest Value
, , : A
I

Fair-bodied and ills-free, with Meru-high® riches and
fame that is good and marvellous too—
If mind be not fixed at the feet of the Guru, what
good, what good, what good will it do:
11
With wife, wealth and progeny, grandchildren also,
with kinsmen, relations, and home-life too—
If mind be not fixed at the feet of the Guru, what
good, what good, what good will it do:
III
r_ In Veda’s six branches, repeating its learning, com-
' posing in prose and in poetry too—
If mind be not fixed at the feet of the Guru, what
good, what good, what good will it do:
IV
Though famous abroad and locally gifted, on meritous
deeds ever intent thereto—
If mind be not fixed at the feet of the Guru, what good,

[' what good, what good will it do:

| If even at last among all the earth’s rulers, your king-
’ ship should be the most honoured too—
[ If mind be not fixed at the feet of the Guru, what good,
‘ what good, what good will it do:

VI
World-famous in name due to great benefactions, yet

lost to the grace-source from whence they
accrue—

* Meru is the Everest mountain of Indian legend.  (continued on page 28)
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The Role of the Guru
Today

-

iy

By GURU INATARAJAN

In the domain of contemplative

relationships Guruhood represents a

high human value. It constitutes the

808!  central notion round which the

) : science of the Absolute lives and
GURU NATARAJAN Moves.

The Guru is not necessarily a
living person. Shankara himself gives him a paradoxical
status when he refers to him as “visible to Vedantic
doctrines” yet ‘“invisible” (Viveka-chudamani, verse 1).
The high value that Guruhood represents requires the
yogic or the dialectically contemplative eye to recognize
and accept without distortion, one-sided exaggeration or
confusion. _ e

Although it thus belongs to a context of subtle
dialectics which may be said to be beyond the reach of
the common man, there is no notion which is so current a
coin in the timeless India of the villages even today. The
peasant grandmother teaches the child to touch the feet of
the Guru and, although modernized sections in India feel
uneasy when required to behave in this traditional style, a
great deal of the ancient pattern of behaviour persists in
India at the present day. Neither is it likely to pass
away.
Guru—a suspect word: The word ‘“Guru’ which
has been introduced into the West through cheap and
sensational literature has, in most cases, a strange effect
when mentioned in the company of critically-minded
intellectuals there. Something of the world of the hocus-
pocus naturally lingers on in connection with it. Puerile
or abject kowtowing subjugation as well as outer tyrannical
power exacting obedience in all circumstances are imagined
to be implied in the Guru-disciple relationship. Often it
is even suspected that Guruhood is a veil hiding hypocrisy
or more disreputable tendencies. Such a suspicion may
not in all cases be unjustified. But just as all patriotism 18
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not the “‘ refuge of a scoundrel” as Dr. Johnson put it, so
claims to Guru-wisdom need not all be suspect.

In the varied public and private domains through which
humanity is constantly shaping its future, it gets into relati-
vistic impasses again and again. And whether in a village
or at the head of a world assembly, the presence of a Guru
or Gurus can give quite a new and unexpected character
to the situation. Matters which, when left to themselves,
would have ended in greater confusion, become reoriented,
so that new solutions are reached and many a tension
eased. A pinch of Absolutism when added to the situation,
from above as it were, can change its whole complexion.
It is the * one peatl of great price”” and the ““little leaven ™
that “ leaveneth the whole lump.” As the Bhagavad Gita
putsit: " Even a little of such a way of life saves from
great fear’” (II. 40). |

A subtle fire: TLet us take the instance of the Guru
Narayana. He loved to move from village to village.
Guruhood came to dwell on his features with a natural
grace by its own innate right. He cleared the jungle that
had overgrown round neglected temples, he wrote new
and better prayers for the village boys and girls to repeat,

~ he revalued and restated their economic, educational, social

and religious outlook and tried to put order where chaos
prevailed. He settled longstanding disputes and even
interested himself in arranging marriages, avoiding ritual-
istic waste. He started weaving sheds for poor boys which
normal authorities forgot or neglected.

While these miscellancous items were being incident-
ally attended to, his overall status as a teacher of absolutist
humanized wisdom still remained very effectively operative.
The heat of the ascending contemplative self-discipline
(known as fapas) that he represented in his personality as a
Guru warmed the whole atmosphere in and through the
existing set-up, without any duality or disruption, just as a
ball of iron can be raised to white heat without changing
its molecular structure. -

The Guru-role is thus a subtle fire that fulfils without
destruction. The Guru puts old wine into- new bottles
without creating dissenting new groups. No branch of
human life is too mean or too noble for it. Viewing all
humanity unitively, with an equal eye, the Guru-role is
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both humble and proud at once. The friendship of a
village cowherd lad is as important to him as being the
head of a world gathering. As the water of an expansive
dam is one with the water of the well that was once on
the same site, but now overcovered by the flood, so the
anitive wisdom which the Guru represents counteracts all
celativistic limitations and in and through them triumphs
above all obstructions, bringing in a subtle factor to
prevail in human affairs.

Guruhood principle in daily life: Asa matter of fact this
same principle of Guruhood is already implicit in our daily human life.
Why does a son when still young have to bend to the wishes of a father:
Why should the wife be taken by a husband and guided through a public
place: Why should a subject obey the ruler: Or, more philosophically,
why should cause be related to effect, or a map be related to the land:
Why should we respect a.Maharaja of Nepal differently from the Raja-
pramukh (princely governor) of an Indian State proper2/ When answered
completely and consistently, it will be seen that all such questions imply
the same theory implicit in the principle of Guruhood which we are
examining here. .

Whether we speak of the international personality of the United
Nations Organization by virtue of which in certain instances at least, the
International Court of justice supports the supra-national rights of the
Secretary-General of that body, or the right of a son on his father’s death,
to see that his father is decently buried, we tacitly accept in a certain
sense of Absolute Necessity notions that are forced on us. What we wish
to point out here is that even now in both the larger and local problems
which face man, whether as a simple individual or as a member of the
human race, a science of the Absolute is being relied upon loosely and
anconsciously. As part of such a science, the subtle principle of
Guruhood is implied in all worthwhile human situations.

If we are to save ourselves from the impasse that faces humanity at
present, the Guruhood of mankind, whether particularly or universally
viewed, when understood with all these implications, must become once
again an operative and living principle in human affairs.

Freedom and proper spiritual orientation to unitive wisdom are
crying needs of the present day. We must know the Truth that shall
make us free. In this task which presses on us imperatively, the Gurus of
mankind, whether contemporary or belonging to the long vertical line of
Gurus who have lived at all times and in all climes, have a role to play
which is neither new-fangled nor outmoded . . . . As it was in the begin-
ning, is now, and ever shall be, in a world without end....Let us
bring such an attitude to bear on man’s life, but more scientifically and
positively than hitherto. Then many a closed door will be opened, many
a hurdle will be crossed and many a conflict will be resolved.

10




Narayana—Guru
of Humanity

TRAVANCORE, deep In-
dian southland of green
ricefields and rustling coco-
nut palms, dotted with the
thatched huts of peasants,
is much the same today as
it was in 1854 when the
child to be renowned as the
Guru of Humanity, the glo-
rious Narayana, was born
of a humble farmer’s wife.
For millenia life has been
constant in this remote
region of the world. Except
for the three rainy months
from June to September, there are no seasons. The same
temperature evenly prevails from day to day, from month to
month, and night is hardly felt as different. To sleep out
of doors is a pleasure. A few yards of cotton cloth is more
than enough to wear. Rice, tapioca, bananas, coconuts
and fish are all plentiful.
 For those who depend upon shops for food, who need
woollens and fires and whose climate has harsh variations,
it is not easy to gauge the freedom of such a green sunny
Jand of perpetual summer. Nor is it easy to reverse 2
whole mental outlook which has been conditioned by the
economics and mechanization of city life, where even inces-
sant toil makes life barely possible and where evenness of
life is perpetually thwarted by unrest without.

Yet in fact in South India all that disturbed way of life
rolls away like a bad dream. Life for ages has been
tempered here. People are both serious and blithe. Loud
laughter is not heard nor vulgarity. There is much inno-
cence and also gravity.

The wisdom-flower: The equable climate without—
plus other historically steadying psychic factors—is reflected
within the mind of human beings here. There is a calmer
approach to the deeper problems of existence. People take

BIRTHPLACE OF THE
GURU NARAYANA
AT CHEMPAZHANDY, TRAVANCORE

VALUES 1548

IR,




to philosophy here as they f'.:lk't‘- to Vi"]C‘Tt ol 13-'3 the
other extreme pole of global life. N:\_tll.r(‘ here induces a
reflective introspective mood. In turn this sometimes ]cad;
to still deeper contemplation. In the very rare person, Fhm
contemplation culminates in that wonderful flower of vyis-
dom—the Guru. e

Where positive urges recede no surprise 1s felt v\{'hen a
young man dedicates himself to the pursuit of wisdom.
When he takes to the antique ways of a Wanderlng seeker
he 1s not labelled abnormal. He will never starve, Nature
is bountiful. Nobody feels it a burden to feed one more,
There is no mechanical counting of guest expenses.

The young Narayana took to such a life. He kept up
his studies and became a gifted poet, mastering Sanskrit ag
well as Tamil, and thus combining both the language of the
Vedic brahmins and that of the more ancient pre-Vedic
non-brahmins. From both languages he plucked the fruits

of learning and philosophy. He went to various teachers
achieving fame as one wh

10 knew the secrets of yogic
practices and healing. ' |

In 1885 at about the age of 30, he reached 1 crisis in
his quest in an exalted mood, when, clearly and without
excitement, he came to the end of his search. Duality
vanished. He knew. He was a knower or jnani. |

Guru-recognition: T}e Guru Nara
could not be hidden. First villagers, then others from afar

and ultimately the entire mass of people of Malabar from
Mangalore to Cape Comorin, bec

gence of that rarest of wonders,
Their instincts and intelligenc
They were drawn to the light s

ed in superstitions.
Most of those who
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injustice on one side and a lost wisdom on th'_c other, the
situation was set for the one unique human being who had
the secret formula whereby to redeem the whole, to
restate right ways for society and to restore in a revised

modern form the neglected wisdom science.

The Guru method: The brahmins had either to agree with
the Guru or be silent. They dared not criticise without admitting their
own ienorance. Narayana Guru took the word fati or caste, which means
family, and revalued its meaning to cover the whole human family of
homo sapiens,  This was long before Gandhi’s time. Indeed, after a visit
to the Guru, Gandbi corrected many of his caste notions. The Guru was
not a politician. He remained at wisdom’s hub while others experimented,
sometimes disastrously, at the periphery.

The Guru continued to compose both mystical verses and deep
philosophical stanzas in Sanskrit and Malayalam. In what he called “ A
Garland of Systematic Views” (Darshana Mala) he strung together in a
revised way, but adhering to classical Sanskrit style, the various philo-
tophical approaches to reality, from notions of creation and evolution to
shose of psychology and ecstasy. In a hundred verses in Malayalam he
showed by strikingly original examples, the way to self understanding and
happiness. This work is known as “Self Centiloquy ” (Atma-Upadesha-
Satakan).

For the ordinary man he was ever ready with such simple mottoes
as ““ ask not, tell not, think not of caste,”” which the Government of India
has taken as a slogan for franking stamps. A very popular saying is *“ Of
one God, one religion and one caste is man.” By *“God” he included
not only the thousands of names of deity, but even Nature as the support
of all life. By religion he did not mean a socially closed group claiming
superiority against others, but the common pursuit of happiness. The
single caste was the human species.

The man and the teaching: The man himself was tall and
with a strong sense of humour, always available to visitors. He tried to
avoid any personality cult. He identified himself with the wisdom he
spoke about. It is through adoration of this wisdom that he is best
remembered. His life-span between the years 1854 and 1928 saw the
effects of that wisdom in the freeing of hundreds of thousands of people
on the West Coast of India. Today his teaching reaches a world audience,
through the labours of his spiritual successor the Guru Natarajan and, in
turn, through the group of disciples around this living teacher. Thus
wisdom reaches all, spreading from a recessive corner of the world to the

dominant centres of the globe. Truly Narayana Guru was a Teacher of

Humanity, leading mankind towards its ever sought goal of peace, freedom
and happiness.

OUR COVER : shows humanity unified by a
common quest for a synthesizing value, symbo-

lized by the antique jnana-mudra or wisdom-gesture
of Guruhood.

VALUERS I3




DON'T INTERFERE WITH THE HUMAN MIND

Tsui Cuvu asked Lao Tzu ‘“‘If you are going to rule
without interference, how are men’s hearts and minds to be
kept in order:

“ Be careful,” replied Lao Tzu, ““not to interfere with
the natural goodness of the heart of man. Man’s mind may
be forced down or stirred up. In each case the issue ig
fatal.

“By gentleness, the hardest heart may be softened.
But try to cut and polish it — it will glow like a furnace or
freeze like ice. In the twinkling of an eye the mind will
pass beyond the limits of the Seven Seas. In repose, it is
profoundly still; in motion, it is far away in the cosmos.
No bolt can bar, no bond can bind — such is the human

mind.”’
—CHauaNG Tzu

THE SAGE AND THE PEOPLE

The sage has no self to call his own;

He makes the self of the people his self.

To the good I act with goodness;

To the bad I also act with goodness :

Thus goodness is attained.

To the faithful I act with faith ;

To the faithless I also act with faith :

Thus faith is attained.

The sage has in the world an appearance of indecision, and keeps
his mind in a state of indifference to all.

The people all keep their eyes and ears directed to him; they
are brought into one community of heart, and he looks
after them as a mother does her children.

—1A0 TzU, Tao Teh Khing. 49.

INVOCATION

Guru-Brahma, Guru-Vishauh, Guru-Devo Maheshvarah,
Guru-sakshat Param Brahma, thasmai Sri Gurave namah !

Guru is Brahma, Guru is Vishnu,
Guru is God, the Great Lord (Shiva),
Guru is the visible Absolute,

My prostrations to the Blessed Guru !

—traditional, from the Sanskrit.
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Garry Davis Writes
Dear World Citizen,

This month we shall talk of the
_role of the Guru in relation to World
% Government. Next month, the entire
| Varues will be on World Government
_itself. So these two issues may be
considered as two parts of one subject.
Here we shall attempt to trace the role
of the Guru in the past and then consi-
der the necessity for a Guru in our
{ contemporary political world.
Have you noticed first how the cur-
GARRY DAVIS rent of world news is gradually shifting
from blistering attacks of ““ enemies ” to
an almost desperate (and pathetic) search for a “formula”
for world peace? The recent Commonwealth Conference in
London in its final communique admitted it sought a disar-
mament proposal acceptable to all now armed nations.
(The U.N. Disarmament Commission has been secking such
a ~ formula” since the U.N. was inaugurated.) Both the
U.S. and the Soviet Union admit openly their desire for an
equitable disarmament proposal, yet both are equally sus-
picious of the other’s piecemeal suggestions due to the
natural bias of rival or relativist nation-states operating in
the same geographical area. The charge of Communist and
Capitalist is bogus to the real issue which is dualism vs.

DON'T MISS NEXT MONTH'S NUMBER ON

WORLD GOVERNMENT

unity, the transient materialistic ideologies of Communism
and Capitalism being mesmerizing smoke-screens to hide the
obvious fact that two imperialist power states, both claiming
universality and democratic institutions, are in deadly agree-
ment with one another that duality or sovereign statehood
in the name of unity shall reign supreme in spite of their
common allusions to one world and humanity.

Where is real sovereignty? Who is to expose and
abolish for the common good this dualistic * we-and-they ™
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pattern of thinking? In short, as Norman Cousin asks,
Who speaks for Man: The Eisenhowers, Bulganins, Ade-
nauers, Edens, Nassers, and Nehrus et al have now become
less bitterly partisan as the bomb-piles grow larger, and ag
we World Citizens become more insistent on simple
common-sense and justice in world affairs. They become
at least vocally more universal, letting finally the golden
words *“ World Government’” cross their lips, half-wistfully,
like Mr. Eden on July 13 last, and half-fearfully, lest the
suffering public will misunderstand and think they might
aspire to be World President! The plain truth is that we |
are so far ahead of our so-called leaders, we must drag them

like obstinate mules behind us. Emerson has rightly said ]
“The state follows haltingly, and at a distance, the thinkers

of the country.” To amend for current use, we say, “ The

states follow haltingly, and at a distance, the Citizens of the

World.”

The national politician’s feat is based on his own lack of a clear idea
of 2 World Government’s content since he has not, unlike a scientist, been
trained for his post, applying universal principles to practice. He is just a
happenstance, with an outlook nationalistic and thus relative. He cannot
think scientifically about World Government. He can only conceive of a
World Government as a super-state to which his nation would have to
“give up > part of its national sovereignty. He does not realize that already
the world is one unit and mankind is one corporate group and that two World
Wars plus the omnipotent H-Bomb have already deprived his state and all other
states of their sovereignty. Sovereignty means choice. You and I, as
individuals, have sovereignty. We choose our allegiances. As World
Citizens we expose the myth of national sovereignty.

Thus it is the highest patriotic duty to declare our world citizenship
today for how else can our native country be spoken for in realistic
political terms: The very red blood flowing through your veins and _
ours, your heart-beat and ours, your smile and ours, the very nature we ‘
both live in, the sun, the stars, the air we breathe, the water we drink, all
give the lie to national sovereignty. It is a super mass-hypnosis foisted on ‘
us by misguided and ignorang opportunist latterday priestcraftsmen called - 1
“statesmen ”’ to pervert our natural concern for each other’s welfare to
limited concern for vested national interests. Panchshila, the most up-to-
date nation-state “‘formula’’ for world peace stems from that most
enlightened national statesman, Mr. Jawaharlal Nehru, It means simply,
“Let us alone, and we'll let you alone.” But even the Universal Pos.tal
Union and the World Meteorological Organization to both of which
India naturally belongs, goes beyond this. These are global service
organizations for Our benefit, not any nation’s or group of nations. An
we pay gladly for services rendered.
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The two approaches: We shall have more to say about the
proper function of government in next {11r}nt|1'3 VALUES. But we want to
call to your attention that these mechanistic politicians, fearing that they
are mistepresenting the public trust in that their only sovereign choice now
lies in imposing further limitations on their already overburdened, harassed
and bewildered citizens (as witness the increasing difficulty in procuring a
national passport), are beginning to sense the raging flood about to be
loosed over their heads and ours, and so creep and crawl as dignified and
cautiously as possible into the very camp of One World where we World
Citizens have been waiting all these years.

Now let us analyse for a moment the two kinds of approach to
government that have always been made in this world. The general

; approachfror-n below and wirholr.frr s0 to say, has been thf; dominant, The
Genghis Khans, Caesars, William the Conquerors, Hitlers, Stalins, and

FUNCTION OF THE
PHILOSOPHER-KING

HE will suggest laws and rules which reflect the
One, the Universal ; He will look at the sole Origi-
nal God or Good, and then at the human copy, and
make it reflect that Original One as far as he can.

1= —PrATO0, REPUBLIC.

Mussolinis have wrested power by sheer force fin times of turmoil and
discontent among the common people. Such empires boomerang on the
would-be rulers since natural law is breached and the slaves of a tyrant
become the invincible instrument for its mending.

The other approach is that from an interior insight which first sees
unitively in accordance with natural law and then “ descends ” or * enters
into ™ the field of practical affairs. Indeed every king, every government
which exists today has behind it an appeal to a priori (i.e. inner) sanctions
and values whatever its outward nature may be, democratic, monarchical,
socialistic, etc. The monarch must get the blessing from the priest, the
tyrant from some religion, ideology or philosophy, the democrats
from certain self-evident “ rights of man”. But all these fail because a
crystallized or closed pattern is formed first with an appeal afterwards to an inner
sanction.

The appeal to divine sanction, to the inalienable rights of man, to
any inner value, are all appeals to some absolute norm or standard. But
the method of appeal is not absolute. The child does not come before the
father, nor ignorance before knowledge. Water does not fow uphill,
and darkness does not dispel light. And so with government. A closed
society does not precede an open principle. Hence the flaw in all relati-
Vist patterns of government.

~ The Guru-approach in history: The unitive approach to
government conforming to natural law is the sure method of approach of
the Gurus of humanity, Anyone who studies history with these two
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recoonize the Guruhood principle at work
. .

aspects in mind can s?r'.'ari‘zf cCogl the { oK [ _
(600 B. C.) stood for the ’;‘..Az_'rnm.ﬂ Guru-

Lao Tzu in ancient ¢ hina )
\"'.li']t‘ml and mod L‘ nt MeTeE ¢ 3

'You should govert I 10Ty " said he, " as you would fry
small fish.” (i.e. slov lv with great carc) and '\\ _’-"“-“'-.'r“ 15 the hr"%rt
sovertimetit”, the seople say, “ We have nevel yeard of a2 government.”
N r+od tape Ot BOHPOTS L SuldAsn Raga

T4y ;‘h-] ie eiirrecsnt ( l st 17 ‘ AP T‘}‘,c“ £ '“-"'.‘|1,-T-”.|I,: ‘.th
callled Of keticvoletce and doing o “Youu can’t do ?1'""'”] fs
I"f""";“‘_'." he told Confucits W hat i the ] af all rhege Ceremoniey s
I enve the I""'i"' AERIEL Don't ntetfere with their minds. with dhese
poodness. Both Lao Tzu and Chuang I'za were offered the ;-ul-*-r.-,hip of
the state.  Lao Tzu bolted throueh the Great Wall at the age of 30 and

wat heard of o Mo A l"ﬁl'(‘}{' I g_’??‘?".’?, SO f".‘-i" STOry gOEs, il'lﬂ.‘ih"i'] [‘}'I;n_' !1;§
write down his wisdom before he :‘Ez‘par?!‘c::. Chuang Tzu attended court
but rc tired alsn, stating that 1'!f'iﬂ§]_ a LT'Jf.Z' was too rlangemus.

The goody-g‘oody men : But Confucius was like quqmy‘
Gandhi. Billy Graham and all the goody-goody men of excellent goodwill
in history. They were concerned with virtues and codes and morality.
But they lacked that touch of dialectical or yogic understanding which
needs no comparison between right and wrong, good and evil, but which
knows the human rightness which is the nature of man, their innate
kindness. like the innate horsiness of horses, or the innate mango-bearing
of the mango tree. = Leave mankind alone,” warned Lao Tzu “Try to
preserve its original nature. Don’t meddle with the human mind. Leav-
ing people alone is the best government. Why bother about filial duty:
Every mother knows how to care for her children. Even tigers are
benevolent to their young. What can you teach humanity they don’t
already know at heart: Avoid being clever. Cleverness only leads to
disaster. Abolish your weights and scales. They only make men greedy.
When the transaction is over, burn the accounts.™

But Confucius won, talking of the perfect son and the perfect father.
And Sun Yat Sen only built on the orthodox filial pattern which Confucius
laid down and which survived in China for over 2,000 years with never-
ending corruption and tyranny in government. Lao Tzu and Chuang Tzu
called themselves orphans as did Jesus and Narayana Guru. Unless a king
is an orphan, said Lao Tzu, he can’t govern properly. That is to say, a
king must be without attachment in order to represent the general good
of his subjects. ““But,” added the Chinese Guru, “I have the Great
Mother as my nurse.”” He looked for support, in other words, to the
wisdom of the Absolute.

In ancient India, the rajarishi or king-seer was traditional. But this
idea in India never fully succeeded. The ideal king held up to support this
tradition has been Rama. But a reading of the Uttara Kandan of the
Ramayana reveals that Rama had to betray his innocent wife Sita to the

appetite of the mob who insisted on carrying out the ri id letter of the
orthodox law. And so Sita had to fly for protection to the Guru Valmiki
the idea of

in his forest Gurukula. Throughout Indian history however, idea.
a rajarishi is understood and up to the present, kings and maharajas rise

from their thrones when a Guru enters their court.
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Non-mechanistic thought: The Guruhood
nued as men’s need for an absolure norm continued.
that Plato was offered a chance by Dionysios the
to come there and start an ideal government I'wice or thrice Plato tried,
but had such a difficalt time that the last oceasion endangered his life. for
the tyrant sold him as a -:?.wo and only by 4 providential chance did Plato
get teleased when some friends spotted him in the
- The crowd at Athens could have had Sacrates as their leader. for he
went so fat as to appear in the Council at Athens a5 1 member. But
instead of accepting Socrates, they condemned him to death on the charoe
of “ corrupting the youth > i.e. of making them think.
them only believe and follow traditional Ways.

Every Guru must ask people to think for themselves and get out of
the rut of conventional custom with its closed grooves of thought. All
Gurus are awarc that the truth frees men. But the thinking is not
mechanistic or technical in nature which is merely a patterned oroanization
of ignorance or instinct. Putting two wooden blocks together or building
an clectronic computor a block long requires no mtelligence per se.  Only
blind mechanical techniques are involved in both, resulting from simple
experiment. But undcrstanding why a fire burns, or why a man loves is
intelligence of a different nature entirely. It rests upon self-evident facts,
unprovable to empirical science. Once accepted as such, one does not
become more intellectual and worldly wise, but less so. One becomes
like a child, simple, naive, wondering, innocent, unsophisticated and
natural. Notice that all these are considered almost as diseases in relati-
vistic society. But only then does man’s inner gentleness and understanding
come forth like a golden radiance. And only then can the real nature of
government be clearly understood, for then government is not 2 question
of ruler and ruled, governors and governed, but servers and served with 1o
governtient as such discernible.  But let us trace further the Guru influence
on political institutions.

Legalistic religious government: The Gurus of Islam, the
Sufis, had a much harder time. Islam became nationalised and was
made into a warring defensive system of severe orthodoxy in Persia and
later under the Caliphate moving from Egypt to Turkey. The present
Nasser, pinched by Egypt’s central geographical position between the
U.S.A. and U.s.S.R. has said like a typical relativist,* that the only function
of the annual pilgrimage to Mecca is to consolidate the political forces of
Islam.  Here there is no touch of the universal, but only the opportunist
mind of the typical soldier-politician.

The history of government and of the two approaches (universal
and parochial) within the Christian world are well known. Popes and
Cardinals, eyes heavenward, mumbling Latin prayers, scrambled for worldly
power through the ugly pages of centuries. Time after time, those with
some absolutist insight, like St. Francis, St. Augustine, St. Benedict, and
the Rhineland and Netherland mystics (canonized artfully long after the
bitter battle was over) had to fight against the ecclesiastical legalists anq the

espotic orthodoxy. Some set up their inner governments, self-contained,

principle conti-
[t is well-known
I'yrant, dictator of Sicily.

slave market.

rather than makine

*in an article in The Qbserver, London, October 24, 1954.
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in the form of the various contemporary societies or “orders” withi,
the framework of the Church. But these too invariably degenerated, the
original insight from which they sprung gradually giving way to dualistic
ritualism according to the nature of the “ followers ™ of these Guruys, Y

Within the framework of the Semitic religions the Gurus havye had |
perhaps the most difficult time, often being condemned to death 44 Wag
Jesus for exposing the exploitive laws. The whole Christian world cvcﬁ
today has not yet seen the difference between the legalistic approach of
Moses and the re-evaluation on a universal level by Jesus, And o
Christianity quickly degenerated to a hollow shell, all 11ymn.~singjng
piety and bell-ringing biit no soul-content as Jesus taught. i

Time and Guru-valuation: Approaching closer to our owp
times, we recognize the absolutist Guru touch in such men as Rougseqy
Shakespeare, Kant, Jefterson, Lincoln, and Emerson. In India, Foﬂowin, i
Shankaracharya in the oth Century is our latter-day Narayana Gurg
whose life and teaching was a perfect incarnation of the Guru-principle
again re-evaluated to conform to modern times.

The giant flow of time seen retrospectively gives us the ol
detached perspective for proper evaluation of those men who represented
the universal or absolutist attitude in their life. Narayana Guiru is still too
close in time for most of us to judge properly his immense value for
contemporary man. All past Gurus knew of this time-lag and suffered
because of it. But a new factor has entered our lives in the 20th Century.
Time itself has become telescoped into fractions of seconds rather than
years and messages transcribe the world virtually instantaneously. Today
we simply do not have the “time” to spare for appreciating our_present-
day wise men. Somehow we must learn the method of evaluating those
men who live right amongst us and yet represent the same perennial values
which we treasure in men of the past and from which laws of the common
welfare and Man’s happiness may arise naturally and spontaneously. Unless
we make this supreme effort, the same scientific techniques which have so
eclipsed time and which have also placed into the greedy hands of relativist
politicians the physical means to destroy humanity, can only be used
blindly for this ultimate catastrophe. Our atomic scientists are desperately
trying to alert us to this danger.

Intelligent men everywhere recognize the need in our world today
for a2 World Government. Again, the two approaches are available, the
mechanistic or relative, which is the super-state or World Federation
principle, and which must end in unpara]lefed chaos or a tyranny the like
of which men have never experienced, or the universal and natural,
divinely inspired, the *“ Kingdom of God,”” the  Millenium,” the “ Golden
Age of Man * inspired and guided by the Gurus of today who alone know the
Jundamental principles of unity upon which our individual and collective happiness
is based.  Their knowledge comes from a wisdom insight which cleatly
identifies all Gurus of the past and whom we revere in our daily prayers.

Nine signs of Guruhood : With this background of the Guru
role affecting past institutions, we want to consider now just who is 2
Guru and by what characteristics he can be known. Many false prophets
exist to confuse us, but there are at least nine certain signs which we ad ;
recognize immediately to identify the real Guru: First, he is detache

and
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from and has essential disinterestedness in all personal de
has an open and universal attitude toward all |ife.
abode, usually off the beaten paths, has an open-

sites ; Second, he
In this, his place of
door policy where 4]]

are
welcome; Third, he has an innate kindliness and gentleness based on
understanding and reason ; Fourth, in his defense of the oppressed, down-
trodden, exploited, homeless, and generally outcast members of society -

Fifth, in his immediate concern for the welfare and happiness of all fellow

human beings, collectively and individually ; Sixth, in |
. tion of all convention, orthodoxy or ritualism in favour
i and fairness; Seventh, in his avowed affiliation o
‘ of another Guru as his antecedent and his recognition of true Guruhood
everywhere ; Eighth, in his willingness and ability to teach any serious
student of philosophy the so-called secrets of contemplative wisdom
the only conditions which allow such a teaching, namely, by a mutual
adoption of Guru and disciple in the contemplative atmosphere of the
Guru’s home or Gurukula; Ninth, in his willingness and ability to
expose duality, duplicity, injustice, unfairness, dishonesty, etc., fearlessly
) wherever and whenever he finds it.

This writer has been blessed in this life by being activel
with three such rare men, the Guru Natarajan, John Spiers,
Jakobsen, for all three meet the above requirements.

Our Guru in U.S.A.: Where we were brought up in Phila-
delphia, Pa, U.S.A., soul or wisdom was a non-existent subject. No one
knew much or anything about it, neither the priests nor the rabbis nor the
high school teachers nor, we add, our friends. A question about such a
taboo subject was even a source of embarrassment. The only man in the
USA to our knowledge who knew the wisdom-content of the soul, that is,
who was a wise man, was (and still is) Harry Jakobsen, whose Gurukula is
at Long Valley, New Jersey. Harry Jakobsen, Norwegian by birth, of
peasant stock, a naturalized US citizen, tool engineer and designer par
excellence, gave us our first training in the Science of the Absolute Or unitive
understanding.  And what a difficult time he had! To take this particular
lump of human clay and give it some rudimentary serviceable shape
required all the patience and understanding of a sage. From 1950 to 1956,
we found his Gurukula at Long Valley, New Jersey, so miles from domi-
nant New York City, an oasis of Contemplative Reason and Freedom in
;? - agiantsea of mechanistic ignorance and turmoil, Needing and demanding
H

11s wilful renuncia-
of truth, honestv.
and open recognition

under

y associated
and Harry

real guidance for our own happiness as well as to inject into the political-
socio ideal of world citizenship that touch of spiritual knowledge which
- would “leaven the whole loaf,” we claimed Harry Jakobsen as our Guru
# in the ancient traditional sense unknown in the West but well-known in
India even today, This ignorance on the part of our friends of this kind
| of character-training made the Guru-Sishya relationship that much more
| difficult for us both, Our utterly different backgrounds also contributed
| to our difficulties, Bu the evidence of our mutual adoption to this day |
15 2 living testament to the common bond of wisdom which unites above |
_ all differences, which resolves seeming opposing tendencies, and from
\ Which rises a central value for both Guru and Sishya called happiness. We
- Wwisheo acknowledge here the vital role that Harry Jakobsen played in our
growing spiritual awareness, for it was during this period with him that

-
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As John Spiers says 1 :

»  And today, since 2]l humanity
ancertainty an when considering th
the Guru’s role Jagat Guru OF 2 Wor
is nothing unusud

being taught by one man, especially 10 |
Mr. Eisenhower, Mr.

mass-media DEWS services.
Col. Nasser, and Mr. Bulganin can command our collective attention
daily, why should we not give at Jeast equal attention €O the man whe
claims in humble assurance that he has the answer to our ills2

Yours in one world,

g GARRY DAVIS
AN EDITORIAL APPEAL

Dear READERS :

A Wlthdthis issue, VALUES is twelve months ol
onors an i '
subscribers,—and our printers—who have made its survivd

possible. You can guess
or kno :
venture, But it re Eir all tf w iiar VARUELA.ARE 4 R rofit-making
its Promotcrsﬂneedq es, all the same, a constant income. VALUES—NROL
in us, as I have in y;g’ci;lr SEPPC}Er—righc NOW ! Our printers have fait
subscribe and donate. Th '
; anks to you all—
JOHN SPIERS.

d. T thank all of you
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India is always news

By JoHN SPIERS

INDIA is always news. Last week we met a young German who had
bicycled to India. Why: His answer: to escape the pressure of a
mechanized Burope and — this rather shyly —to discover India’s reputed
spirituality at first hand. India’s ancient philosophical prestige was still
a high. India was still hot news. The quicky journalists pounce on it :

To India, to India!
Have a quick look;
Back again, back again !
Write a fat book !

For the first time for centuries almost anyone can come and look.
On push-bikes or on wings they come to the land of Gandhi (usually with
the letter H in the wrong place), the land of Mahatmas, yogis and jungles.
Itis a somewhat shocking comedown to find Coca-Cola in Bombay,
milk-shakes in Madras, to see a talkie in Calcutta which you have just
seen in New York, and to be able to read the latest Life and Time from
the Himalaya to Cape Comorin:

They all come: It used to be Colonel Blimp telling you about
the rope trick and the Viceroy in Poona in 1911. Now it's Mrs. Jane
Doe back in Main Street unctuously repeating with crushing finality
““what Mr. Nero told me in Delhi in last month.”

India is an open showplace for presidents and potentates ; for the oil
King of Arabia, for the Shah, for Russia’s B. and K., for Dulles, Tito and
Nasser. When they can’t take a regular busman’s holiday the statesmen
stopover on their weary world rounds. Then there are always the
permanent Big Boys of U.N.’s multiple divisions and the innumerable
Foundation scholars drawn from the academic centres of a dozen countries.
All are presumably busy writing reports and theses which, with rubber-

- necking as well, brings India into their lives as one of the thrills of a

lifetime.

When even the Prime Minister had to write a book called Discovery
of India, as if it were—which is in some respects true—terra incognito for
him, overseas visitors who come and look at India can be excused if their
impressions become confused and blurred, though few may be honest
enough to say “ Well, I don’t know.”

Tribe and humanity: There ought to be some sort of guide
to the Indian mind for the Western mind to understand. As a nation
India is in a curious position. Its nationhood is not quite the same thing
as that of other countries. Indian thought runs in two simple directions.
It lives in two mental climates. Both are more or less absent from the
West, One is outmoded, the other yet to come. The first is around the
family or tribe supported by a specialized linguistic culture. The West
has largely lost this sense of family cohesion by becoming civic or nationa-
list-minded. The other is turned towards a general philosophic ideal
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which is universalist, covering humanity outside of tribe or Nation
you can see that patriotism in the Western sense of l)clnngmg '
millions called the State, is totally alien to the Indian mind, =
Indian leaps out of the family or caste ]mn(], it can nnly be in
of humanity. To make sense his nationhood must embrac

Thyg
t.() 3 tr]hc OF
For thn an
to the Ocean

¢ the
1 1€ Whole
\\‘l“l']ﬂ.

This double-thinking can be found in both Vivekananda and Gandh;
Their nationalism clashed with their talk about hum:mity. [h Vivckgmrmzl :
casc his nationalism was an opposition to the arrogance of Chr':iscas
missionaries while in Gandhi’s case it was an opposition to the
and economic domination by the British tribe. But both th
Indians tried at the same time to talk about humanity, If they
the issue it was because their own minds alternated between ¢
kinds of thinking. The relation between tribal and global thin
unresolved. They blundered into relativist politics.

Why there is neutralism: When Nehru talks about neutra-
lity, and world unity and giving up some part of national sovereignty, it
should be understood as an offshoot of the universalist philosoP};y
Indians just can't fall into the convenient historical pattern of a national
tribe.  On the world level they ean’t take national or tribal sides. Q]d.
fashioned statesmen like Dulles can’t follow because their human conscious-
ness shuts out the Red or Russian tribe. Patriotism for an Indian means
freedom from external exploitation. The threat of the atom bomb (by
whoever holds it) is the threat to dominate. Whether dropped on Siberia
or on the Pacific, it affects India, and the question arises why, if it must
be tested at all, it is not dropped on the Arctic Ocean or the Atlantic.
The answer is revealing and discomforting. s

Any one of the 300 million villagers of India knows that 2 man in
a yellow robe (and there are a hundred thousand of them in India)
has renounced his tribe, and that this is marked by his adopting a
new religious name. They know that henceforth such a person looks
upon the whole world as his home. He is a world hobo. No villager
would ask such a renounced man where he came from. Such a question
would be indiscreet if not shameful. Again, a spiritual teacher in India,
to gain recognition, has to be a world teacher — a jagat-guru, just as the
deity is Master of the World or jagat-nath, corrupted and misrepresented
as Juggernaut by Christian missionaries. -

Neutralism can now be seen in a better light. It is no longer
astonishing that Indians at international conferences should move on a
different plane of thought from those whose thinking is limited by
approaches less than what is universalist. And if there are still flaws an
contradictions, in' the Indian approach, it must not be taken to mean
anything wrong with the basic principles involved here, but due to con=
fusions in the mind of Indian statesmen, confronted with a struggle
between tribal and mondial ways of thought. £

The chief thing to note however, is that an Indian is caPable ot
thinking globally. Because of his philosophical conditioning it 15 B¢
hard for him to do so. T oatall

Philosophy before religion: The Indian’s recognition c')tors
universalist philosophy has two aspects which explains what to VIHE=
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coems at first sight cnigm'ntic. First, with his particular pattern of culture
rooted in that unitive philosophy, he can live without embarrassment in a
peasant hut without feeling inferior to the Western visitor who flaunts a
splashy car. Nor does he look on wealth as the realized end-all of life.
Secondly he regards religion as a personal affair, as private as one’s choice
of food or clothes. People may worship as they please.
the fluidic multiplicity of religious practices in India, the absence of any
common fixed creeds or beliefs and the Indian’s generous toleration of
religions. Basically, the Indian is philosopher first and then a relicious
person.  Philosophical principles are taken for granted. They have so
permeated Indian life that an Indian grows up with them in the same wa
that Westerners grow up almost unconsciously soaked in science, the Bible,
democracy or communism.

The philosophy of the common man of Europe and America is
based on the removal of social injustice and hunger, intended to result in
a happy society. That of the Indian is based on the removal of ignorance
and mental doubt, intended to result in a happy individual. These philo-
sophies are meeting today and the result should be beneficial to all.

- Gimmick civilization: It is natural that after hundreds of
years of inferior treatment, the Indian should be hypersensitive to the
slightest hint of superiority. On the whole the British and Europeans
generally have learned to behave more normally. This has resulted in
friendlier relations. The Russians also defer to the Indian right to live
his own kind of life. Unfortunately one finds the Americans alone unable
to adapt themselves to the situation. Perhaps half unconsciously they
seem to behave as if they belonged to a superior civilization, ‘‘the Ameri-
can way of life.” To the Indian itis a gimmick civilization, all polish
and gadgets, but lacking any apprehensible philosophy. They see behind
it from top to bottom a kind of slum violence of greed and stupidity,
superbly reflected in film and magazine. It is beautiful looking fruit, but
the inside is rotten. They see an aggressive world of wealth, power and
material perfection, but rampant with crude social behaviour, with divorce,
pride, vulgarity, crime and haste.

¢ impressions of two recent American visitors to India are
contained in U.S. News and World Report of April 6 and 27.
Mr. Billy Graham, the other Mr, Walter P. Reuther.

The intro to Billy’s interview says: “Everywhere the travelling
Christian preacher discovered leaders of free Asia, like its people, hungry
for U.S, spiritual leadership.”

Who are they kidding: There was indeed spiritual leadership in the
cra of Emerson, Thoreau and Walt Whitman, = And there are vigorous
American thinkers who have the hardest job of all inside USA trying to

cxpression in brave little publications which people abroad hardly ever
see, with the whole of big business interests ranged against them. We
could list a2 whole lot of them, e,g. The Humanist, Monthly Review, The
Nationgl Guardian, The Bulletin of the National Health Federation, I.F. Stone's
Weekly, Action for Human Welfare, Civil Liberties, Expose, The Comet, Awake,
Eco'nomic Liberty, Progressive World, Today, The Nation, Equalitarian Bulletin,
United People, ¢tc, ete, The viewpoints are varied and often in opposition
On¢ to the other. But the opinions are certainly not standardized.

This explains

One was
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ompared to the mass-produced glossies yoy f
the swanky sterile censored libraries of the U.S. propaganda r)ﬁ“lnd ln
But cmnpnr(‘ci with say, the synthetic dope of The -Rcadpr;rgs. in
the stuff they print is solid and readable, and we take this oppm{!m_' Igest
salute them all. Spiritn;t] leadership is certainly good for the ""”J-rl T‘/ to
it is no monopoly of a State. Asia can do with American lmr-(h" but
perhaps, as a neutral efficient tool. But there is no hunger in Asi, I;nlrn(cry
sort of nmss—pmducu - Tor any

| thought. Being clever is not the same a5 py;
i C i C - 5 a
thoughtful, let alone contemplative. ing

“Billy and toleration : Billy Graham noted that Indians @

a pacifistic people.” “They are—" he said, * particularly the SOuth:m
part of India—a non-violent type of people. They don’t like fioht; o
nd wars. Now Northern {ndia has had many wars and invasions éﬂg
Southern India has very rarely had any type of war.” If Mr. Gr;haw:
had probed a little deeper he might have noted that the South has a]WQm
been the heart of the universalist philosophy we mentioned. One mj Ei
even go so far as to say it is the philosophic and contemplative heartgof
mankind. It was for that reason that he got attention for, as he himself
admits, © The Hindus are a very tolerant people, and they are willing to
listen to any teacher from any other religion.” But they are also a critical
people who are ased to the discussion of philosophic principles away
beyond the horizon of Mr. Graham’s present attitude.

They might ask € this toleration is a good thing, why Mr. Graham
chouldn’t advise the churches to follow suit and open their platforms and
pulpits to other faiths, (and show by example in his own movement).
Our own guess is that the congregations would approve, while the

reachers would object. They might feel uncomfortable to hear accounts
of Shiva and Buddha and Mohammed.

There is a town in Travancore known as Kottayam. Its history is
older than Rome, let alone New York. Rice, pepper and coconuts have
been cultivated here for thousands of years. It is shown in a photo and
described by Billy as “in the Jungles of South India.” . The implication is
that Billy rallied jungle tribes (the figure is given as 100,000) round his
magnetic personality.

Our advice to Billy would be to stop preaching and to start learning
for 2 while. Jesus by all accounts was a pacifist who wanted peoplé to
Jove each other, The Christian West is armed to the teeth and how they
love each other ! Billy was wasting his time in South India, bringing coals
to Newecastle, since Indians are both pacifistic and tolerant.

The ambivalency of Walter: We heard Walter Reuthef,
labour leader of the US, address automobile workers at Bangalore.
Following the example of Bulganin and Krushchev he wore 2 white
Gandhi hat. His stock speech coupled the names of Gandhi and Lincoln
and outlined the history of the struggle of American workers for bred
and freedom, Reuther defended “the American way of life " against the
Russian on the grounds that he had freedom in the US to air his VIEWs:
But he unwittingly cancelled out this defence of Americana when in refet-
ring to the sacrifices made for freedom by Indians he boasted of his OWE
sacuifices and related how in his own home he had been shot at because ©f

his views.

Most are threadbare ¢

Indin.
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D AN npotence of the Aniapin 1eonle fn Conit
had ah TRPTESSion Walvas ol y: | y i e to freely
" ‘,f."” will m :,‘.'. 3 ATEY SPoke aF 12 Rty a1 '1“”-‘”,!!.‘, 1111
l\"]‘\r("(t ?F iSannih: Bua A A L 'i‘. 3 QRN e e b l- ' - \ ‘ - {.
then at the same time by R non, gE POTE OF the American policy of
I]”if"lf']"-"ﬂ ,'\( a4 $AMDIEC oFf hie .--.\'1.':!1-1.]1.-T1--11-: F-|,~,-~‘ !l'r'.\"-]‘l_l]-'r ¥ee T G
Hilitatiem. :
Neitrs and World R’,-" orty 18 What he gave out in | elh
L -\-z’r}n]lﬁ ]'. Ill\" Most 'l\ﬂ",.“"'.' 1118, have -:|T]_~.lu-n-r,-.|{ 1{”._: "".'"Ii-"‘,-'
ﬂ]i]i['““‘-‘, "%TFI‘P-‘!T\".{?TH‘“. | :‘.1‘-'(; '1'1:1\'7'1“"‘, h"-'-“ cver, that milit 1r prepare 511"—::
j¢ but the negative aspect or a dynamic foreign policy., 1 believe th it the
cl‘rnf:{-.']r‘ between freedom and tyranny 13 essentially 2 strugele for men’s
‘min}]c and their hearts and their lovalties. And that such s strugele
- ¥ 3 " " 1 " = [
cannot be won with military power byt rather by positive peacetime
program of economic and social construction.”
~ In short, he supports both tyranny and treedom, both the bomb #1d

peace. He supports American nationalism and he upports world unity.
Instead of leaving people’s minds alone he wants to win people over to
onc side or the other. It is a crude language of militancy. fichting,
challenging, winning and struggling, a typical extravert's program of
action. It is entirely contrary to the

philosophy of India. He is just a
Billy Graham on the labour front, Just as Billy Graham is 2 Walter Reuther
politician on the religious front.

Rivalry outmoded: How much better if both these active
orators had come quictly to learn something from South India like
Garry Davis, rather than to be so anxious to defend their own partisan
attitude to the world situation. Can there not be other ways of life better
suited for the various geographical regions of the world than this rampant
American pattern: With the exception of a few fragments, the whole
British way of life left India with the last British imperialist in 1047. Tsit

likely that Indians will naively adopt another imported way of life, R ussian
or American, Christian or labourite

India has its own kind of Christianity.
in Burope and America. It came out with St. Thomas in the firsc century.
It is accepted almost as a kind of heterodox Hinduism. It is not (as
Mr. Graham discovered with some distress) a religion of evangelism.

iths is an interference with
st of bad manners. They
war. Indians are always

level of philosophy, but

[t has been here longer than

they cannot accept ultimatums regarding the pers
teacher or leader.

The spiritual secret: This brings us back to that mysterious
spiritual factor which the German cyclist brought out. For behind the
increasing modernity of air-conditioned railway coaches and five-year
Plans in India, and behind Vinoba Bhave and Nehru, there is still a
secret. It is not some mysterious mantram to be whispered. But it is
torgotten and therefore secret. Unacknowledged and therefore secret.

Ot wanted and therefore secret. Half-English Nehru has yet to find i,
with his thOUghts concentrated on economic development and with an
admitted angi athy to anything hovering on the holy. Gandhi did’n’t f}nd
it, being to agsorbed in politics of an immediate character. India’s Vice-
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breathes a word about it. He 1s only

A -.‘11."0](1;';_:1( al l‘;l‘ihmp, So k :

) hF) = 1“
Lan r.llr-

President nevel

Sanskrit, which he
visitor from ove

quotes like :
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i~ eperet 18 AN open one. .

['he secrct 1 ' " fthe need for a spitit LIS the

the recognition of the need Ior 4 piritual op :

ho pooh pooh this notion reject the most ];,h._r_ir:]'er?m
Behind all the variety of r¢|i;:ir}i'| and rr-P‘prm',iHl)o g
all the [‘]1;]091“]“‘17." of India stands the rocklike figure of the Gury, ‘:ri}r
sway the Guru image and the Guru pattern from the Indian scene 4 ?
india has no spirituality, 1o religion, no P]’il("s”PhYa no entity. d[.rh-r'
Guruhood that makes India a hame to conjure with in the world of w IS
Lind or. conversely apply Guruhood to any religious figure and he gai?;
. eminence raised far above the clashing rivalries of the religious WOrldS
The Guru status of Jesus soars beyond the trifling theological squabbles of
Protestant and Catholic. It is only by endowing a religious teacher wigh
‘he Absolute rank of a Guru that a religion becomer universal. Apd
again, the universal or the Absolute in human terms can be represented
only by the notion of a human being as a Guru. 3

The focal point of news value of India, its radial impact in terms of
“hot ” news, therefore, must always be its wisdom contribution through
the principle of Guruhood and all that this implies for the guidance and
succour of a troubled humanity. Indians will tolerate with courteous
amusement the theological and political salesmen from other lands who
come to sell their wares, but Indians will take close to their hearts those
who come here for wisdom’s sake, not to look at jungles and magical
tricks, but to seek and find the Guru.

[t stares everyone in the fica T

fact of Guruhood,
te ,\1_']"["1 . l‘pﬁ]“lf‘ WA

concerning India.

Verses on the Guru
(continued from page 7)

If mind be not fixed at the feet of the Guru, what good,
what good, what good will it do:
VII
With mind not in pleasures nor even in yoga, and
scornful of merit through sacrifice too—
If mind be not fixed at the feet of the Guru, what good,
what good, what good will it do:
VIII
Though to homelife or jungle my mind be indifferent,
to action objective or in purity to0—
If my mind be not fixed at the feet of the Guru, what
good, what good, what good will it do:
: IX
Blessed-bodied that king, recluse, sin le, mafricd, who
on finding the most desire good is bent
To the Absolute known shall attain he whose mind on
the heard word of Guru is ever intent.
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The Midwifery of Socrates

By Prato

In this dialogue between Socrates and the youth Theaetetus,
Plato shows that the function of the Guru is to examine
the notions of the disciple which arise after association
with philosophers, to know whether they are true. It is

a good example of the ancient Greek understanding of
! Guru-disciple dialectic,

THEAETETUS : I can assure you, i
Socrates, that I have tried very 7
often, when the report of questions
asked by you was brought to me
(to bring the many sorts of know-
ledge under one definition); but
I can neither persuade myself that
I'have a satisfactory answer to give,
nor hear of anyone who answered
as you would have him; and I
cannot shake off a fecling! of
anxiety.

SOCRATES : These are the
pangs of labour. You have some-
thing within you which you are bringing to birth.

THEAT. : [ do not know, Socrates, I only say what
I feel.

soc. : And have you never heard, simpleton, that I
am the son of a midwife, brave and burly, whose name was
Phaenarite 2

THEAT. : Of course I have.

50C.: And that I myself practise midwifery

THEAT. : That—no, never!

S0C.: Let me tell you, my friend, that I do. But
you must not reveal the secret, as the world is general has
not found me out. They only say that I'm the most baffl-

ing of mortals and drive them nuts, Didn’t you hear that
too:

THEAT, ;  Oh, yes.

SOCRATES
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S]m” ] H‘H you wh:&f?

By '!” means.
W--:f‘”_ 1!‘:“:‘!(‘??_11”‘?' '\1..'}]:;'.“_ 11'11(]'\1,'117(\_1‘? ig'_""then
}._3\11}1‘ I (‘}_’:IL.,,('_(.K T‘-;“H 1{]’1*“}\_3; th:“, no

o nat hear children, attends other Women

but onh' those who are p:NT ]wnr‘ing?

crpAT. . Yes, know that.
soc.: Perhaps you also know that the barren can’t be

midwives, but only those who have had experience.
That I also know.

SOUC: -

THEAT.
vou’'ll maybe get mj
who 18 ;WH(‘ tO

THEAT. :

coc.: So the midwives know better than anybody
else who is pregnant and who isn't?

THEAT.: 1 should guess so.

soc.: They have other arts. By potions and incanta-
tions they can arouse the pangs and soothe them at will ; and
they can make those bear who have difficulties, and if they

like they can smother the embryo in the womb.

ruEAT. ©  That would be their job.
coc.: But maybe you didn’t know they were also

the cleverest matchmakers. that they know which unions
would produce the bravest brood :

rueAT. . No. That’s news to me.
coc.: Then let me tell you that this is their greatest

pride. [It’s far more than merely cutting the umbilical
cord. For a farmer sowing is more important than gathering

in the seed. ‘
raEar :  Yes, I can see all that.

soc. : But midwives have a character to lose. So
they avoid this department of their profession. They don't
want to be called procuresses. But all the same the true
midwife is really the true and best matchmaker.

THEAT. : She must be.

soc.: So much for the midwives. But they haven't
so important a task as mine. For women don’t bring into
the world at one time real children and at another time
counterfeits which are very hard to distinguish from the
real thing. If they did then the proper discernment of true
and false would be a crowning achievement. What do you
think 2

TaeaT: Indeed it would be.

_ soc.: Well, my art of midwifery is like theirs, with
this difference, that I attend men and not women, b Gl
VALUBS
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ook after men’s souls when th.ey are inylabour, and not
q?-'ter their bodics',_and the triumph of my art 1is in
thoroughly examining Wh(;ther the t.hr)ught which the
mind of the young man brings forth is 2 false idol

O 3
noble and true birth. Like the midwives, I am barren,

and that’s why you often hear it charged against me that |
ask questions of others where I haven’t the
them myself. This is a perfectlyjust charge
to be a midwife, but I cannot bring forth.

wit to answer
. I am bound

And so, having nothing myself, it is those who converse with me
who gain. Some of them may appear dull at first but later they all

make
astonishing progress. This isn’t my opinion only. Everybody says

SO.

It is also quite clear that they learn nothing from me. All their
wonderful discoveries are of their own making. But to me and the god
they owe their delivery. The best proof of my words is that many of
them in ignorance or self-conceit and despising me, or falling under the
influence of others, have gone away too soon. Then not only have they
lost the children I had brought forth, by an ill-bringing up, but they have
made themselves barren, being fonder of shams and lies than of the truth.
And at last they have ended by seeing themselves as others see them, to be
oreat fools. Aristeides is one of them, and there are many others. The
truants often return to me and beg me—often on their knees,—to take

them back. If my spirit allows, which is not always the case, T receive
them, and they begin to grow again.

Dire are the pangs which my art is able to arouse and to allay in
in those who consort with me.

It is just like the pangs of women in
childbirth. ~ Night and day they are full of perplexities and travail which
is even worse than that of the women.

So much for them. Then they are others, Theaetetus, who come
to me apparently hariag nothing in them. As I know they have no need
of my art, I coax them into marrying someone, and by the grace of God
I can generally tell who is likely to do them good. Many of them I have
given away to Prodicus, and many to other inspired sages.

.. I'm telling you this long story, Theaetetus, because I suspect, as
indeed you scem to think yourself, that you are in labour—great with
Some conception. Come then to me, who am a midwife’s son, and
myself a midwife, and do your best to answer the questions which I will
ask you, And if I abstract and expose your first-born, because I discover
Upon inspection that the conception which who have formed is a vain
shadow, don’t quarrel with me on that account, as women do when their
first children are taken from them. For I have actually known some who
2{31?0 ready to bite me when I deprived them of a darling folly. They

1dn’t perceive that [ acted from good will. But I can’t admit falsehood,
1ot can I stifle the truth,
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INFORMATION ABOUT THE GURUKULA
MOVEMENT

hupifm{ by the Guru Narayaha ( 1854-1928 ), greatest recent exemplar
1aal wisdom of the Absolute, The Narayana Gurukula (an
| ‘Iic_[-jp](' succession i‘nnr")i’ J :H'lfl its democratic Cer]tErPart
Iillrlll‘:l.ll?l I\/](J'.fcnqent ,Which Wa;

}

‘ I

ent Guru Head and foremost |
5

of the non=
institutional Teacher:
The Yellow Fellowship, form the (
founded in 1923 by Dr. P. Natarajan, the pres
of the Guru Narayana.
4 one faith and one kind. is man,”

«“ Of one God,
+ all who seek in living terms the wisdom of

(5
115C1 P]t‘

Under the motto
this Movement 18 intended fo

the Absolute.
Central Office: The Gurukula, Varkala, Travancore, India. '

World Centre : The Gurukula, Kaggalipura, Bangalore District, India.
European Centre : Institut Monnier, Versoix, Geneva, Switzerland.
American Centre : The Gurukula, Schooleys Mts., Long Valley,N.J.
The Gurukula Movement 1s not a socialized religious organization. [t

stands neutrally above all particular expressions of faith or ideology. Itis

based on a vertical personal relationship of the individual with the Guru as
2 living representative of wi bership of the Yellow Fellowship

sdom. Mem
requires only the acceptance of the following principles and the sending of
lent in any currency, along

2 token outright gift of one rupee or its equiva
with the signed pledge below.

Principles of Affiliation:
1. Divisions such as caste .nd nation, attachment to faith or ideology,

belief in deity or ideal, should not set up barriers between man and man, but
should be understood and acted upon so as to promote integral human
solidarity based on freedom, justice and fellowship.

5. A single kindly and generous attitude should be held in respect

of 21l human beings. .
The line of wisdom-teachers or Gurus of all times and places,

of whom the Guru Narayana and his wisdom-successor the Guru Natarajan
are true representatives in modern times has a high value for humanity.
Guruhood constitutes a moral and spiritual asset leading to the

betterment of life and the increasing happiness of one and all. -

.............................................................. CUT. QUT s s s s e
Pledge of Affiliation to the Gurukula Movement

1 accept the principles of affiliation to the Gurukula Movement
published in VALUES and promise to regulate my life accordingly, as 2
humble disciple belonging to the Gurukula Movement of which the Yellow
Fellowship is an organized expression, and I enclose an unconditional outright
gift of one rupee (or its equivalent in other currency) which will be pat
yearly, as an outward token of my sincerity and affiliation.

Name: and- Adaress . o e e s

STGNAIULC. v o s sttt ] 7 1 I
To: Tug Guru NATARAJAN, The Gurukula, Varkala, T-C. State, India.
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Top-Quality, Fragrant, Long-

Lasting Agarl
| INCENSE STICKS |

)athies

many exquisite varieties :
* Prasanna Agar
% Prasanna Durbar
% Prasanna Amber
* Prasanna Sapda]
X Prasanna Javaj, etc.

RASANNA PERFUMERIES

16, INFANTRY RoaD, BANGALO RE-g.

India’s Leading Manufacturers of A

garbathies aqnd Perfumes
-«

UT VALUES

ame from the varied interest
rooted in the self-hood of man. VALUES clar;

between principle and practice. VALUES is
For 16 yearly

s Which are all

fies the distinction
not a cule magazine,

subscriptions you can have VALUES for |ife,

WHERE TO GET VALUES

*
*
%
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*

BANGALORE: The Manager,
Bangalore District (South).

MADRAS: The Book House, Das
High Road.
COLOMBO (Ceylon): P.C. Ragavan, cfo Volkart Bros.

U.S. A.: The Manager, VALUES, Gurukula, Long Valley P. O,
New Jersey.

NEW YORK CITY :
United Nations Plaza.
BSCRIPTION RATES

Yearly : India, Pakistan and Ceylon Rs. 6; the rest of Asia and Africa
Rs. 9; Europe 18 sh. and Australia 25 sh. -

; America $3.75. For other
overseas rates see inside front cover.

VALUES, - Kaggalipura P,Q.,

aprakash Bldgs., Poonamallee

World Government Sponsors Inc., 767

(Overseas subscribers please send sterling international postal money orders )

A

must for all Malayalam-reading followers of the Guru Narayana
THE GURUKULAM
Editor: Swami Mangalananda
Rates: Yearly Rs. 3; Six months: Rs. 1-8-0
Published By Gurukula, Varkala, T-C. State, India.

THE GURUKULA HOSTEL FOR BOYS

Varkara, TRAVANCORE - COCHIN STATE :
This ideal hostel for boys between the ages of 10 and 18 is now

Open. Write for particulars of admission. Under the direct supervision

*os\.s\. VOV OUUOeVAVaUCTUOR®R
._.

of the Guru Natarajan.
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* Quality Diamonds
* Exquisite Jewellery

*x Artistic Silverware

VISIT
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Messrs. T. GOVINDARAJULU NAIDU - &
28, NETAJI ROAD
MADRAS | , o
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Phone : 48 I8 Grams ‘ ALKN KAR’

REGISTERED No. M 6732
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